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THE SABBATH AND FREE INSTITUTIONS. 


If thou turn away thy foot from the Sabbath, from doing thy pleasure on my hol 
day ; and call the Sabbath a delight, the holy of the Lord, honorable; and shalt 
honor him, not doing thine own way, nor finding thine own pleasure, nor speaking 
thine own words: then shalt thou delight thyself in the Lord; and I will cause 
thee to ride upon the high places of the earth, and feed thee with the heritage of 
Jacob thy father; for the mouth of the Lord hath spoken it.—Isarau tvi1t. 13, 14. 

Ir is plain, that the purity and perpetuity of the civil institu- 
tions of the Jews depended on their keeping the Sabbath. No- 
thing can be more explicit than the promises and threatenings of 
the Bible on this point. It is not in the text alone, that the Sab- 
bath is singled out, and that national blessings are made to depend 
solely upon the performance of its duties. The same thing is 
stated even more explicitly by the prophet Jeremiah. “ And it 
shall come to pass, if ye diligently hearken unto me, saith the 

Lord, to bring in no burden through the gates of this city on the 

Sabbath day, but hallow the Sabbath day, to do no work therein ; 

then shall there enter into the gates of this city, kings and princes sit- 

ting upon the throne of David, riding in chariots and on horses, 
they, and their princes, the men of Judah, and the inhabitants of 

Jerusalem: and this city shall remain for ever.” “ But if ye will 

not hearken unto me to hallow the Sabbath day, and not to bear 

a burden, even entering in at the gates of Jerusalem on the Sab- 

bath day ; then will I kindle a fire in the gates thereof, and it shall 

devour the palaces of Jerusalem, and it shall not be quenched.” 

So we find this subject was viewed by Nehemiah. He fearlessly 

and vigorously sustained the Sabbath, in his capacity as magistrate, 

and expressly assigned as a reason, its connexion with the perpe- 
tuity of their civil institutions. ‘‘ In those days,”’ says he, “ saw 

Tin Judah some treading wine presses on the Sabbath, and bring- 
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ing in sheaves, and lading asses; as also wine, grapes, and figs, 
and all manner of burdens, which they brought into Jerusalem on 
the Sabbath day: and I testified against them in the day wherein 
they sold victuals. ‘There dwelt men of Tyre also therein, 
which brought fish, and all manner of ware, and sold on the Sab- 
bath unto the children of Judah, and in Jerusalem. ThenI con- 
tended with the nobles of Judah, and said unto them, What evil 
thing is this that ye do, and profane the Sabbath day? Did not 
your fathers thus, and did not our God bring all this evil upon us, 
and upon this city? Yet ye bring more wrath upon Israel by 
profaning the Sabbath.” In the Chronicles, we find it assigned 
as the object of the captivity, that the land might enjoy her Sab- 
baths, for it is said, that, “as long as she lay desolate she kept 
Sabbath.”” In these passages the Sabbath stands alone ; in others, 
we find it associated with the highest moral duties, and sustained 
by the same sanctions with them. Thus, either through the 
natural laws of God, or by his direct interposition, there was 
a peculiar connexion between the national prosperity of the Jews 
and the keeping of the Sabbath. 

But the duties of the Sabbath grow out of no peculiar relation 
of the Jews to God; the promises and threatenings connected 
with it are such as we never find connected with any mere ritual 
or ceremonial observances, and as show conclusively that he who 
uttered them regarded the law of the Sabbath as of equal authori- 
ty with the rest of the decalogue ; and we believe that the history 
of God’s providence, both with regard to individuals and to com- 
munities, will show that this law is still unrepealed. Well, then, 
raay we consider, as we now propose to do, “ THE ImporTANCE OF 
THE SABBATH TO THE Purity anp Perpetuity oF Freer Institv- 
TIons”—those under which we live, and in the success of which 
all the hopes of our country are placed. 

And here the first point to be noticed is, that the perpetuity of 
free institutions must depend on their purity. It would not be 
honorable to the providential government of God, nor for the best 
interests of man, that corrupt institutions, under whatever form, 
should be permanent. Corruption, seeking to work out its own 
ends, must come into collision with every principle of the virtuous, 
and with every instinct of society for self-preservation; and such 
a state of things neither can, nor ought to be, quiet, or perma- 
nent. There will be, and we say, let there be, overturnings, and 
overturnings, till He shall come whose right it is to reign, and 
who will reign rightly. But free institutions, just in proportion 
as they are free, must furnish scope for this corruption to do its 
work, and this can be prevented only by keeping them pure. 
The danger to such institutions now, is not from without, but from 
corruption within, working in the name and under the forms of 
liberty—wearing her garb, and using her watchwords. 
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What then do we mean by the purity of free institutions ? 
This must refer both to the spirit in which they are administered, 
and to the ends which they secure. The administration of free 
institutions in their true spirit, implies a right state of the moral 
nature ; a choice of right ends, and of the means of attaining them, 
implies an enlightened intellect; and hence free institutions 
will be pure, only when all who vote, and all who hold office, shall 
be intellectually qualified to perform those functions well, and when 
they shall perform them from proper motives. ‘Thus, and thus 
only, can these institutions be rightly administered, and their le- 
gitimate ends be secured. This 1s only another form of affirming 
the necessity of knowledge and virtue in the individuals composing 
a free community—the necessity, not certainly, as is often sup- 
posed, of all knowledge, but only of that knowledge of rights and 
of duties which is indispensable to virtue and subservient to it. 

If this idea of the purity of free institutions be correct, we are 
thrown back, for every rational ground of confidence in their per- 
petuity, upon the elevation and purity of individual character. 
That this is the true foundation of stitutions really free, the only 
condition on which they can be enjoyed, or be permanent, was 
clearly seen by our Fathers ; and is in accordance with the plainest 
principles of common sense, and with the methods by which God 
accomplishes ends in his natural government. In estimating the 
duration of a house, does common sense regard chiefly its form, or 
the nature of the materials and the manner in which they are uni- 
ted? In holding this globe together, does God hoop about a vast 
mass of loose particles by an external force? or does he bestow 
gravitation upon every individual particle, and thus secure the per- 
manence of the whole by the qualities of the individual parts ? 
The,attempt to effect any radical improvement in society, merely 
by different forms of association, is an attempt to make particles of 
sand adhere together by changing their position. Remaining as 
they are, they will not adhere, and it will avail nothing to put 
them in the form of a triangle or a square or an octagon. No, if 
mortar is tobe made of sand it must be done by adding lime, and 
when every particle shall have thus acquired an adhesive property, 
a solid body may be formed that shall endure for ages. This con- 
dition, so oul seen by our Fathers, we ought to see and cheer- 
fully to accept. We ought to regard it as a high distinction of 
free institutions, that they become pure and perfect only as those 
for whom they are administered advance towards their true dig- 
nity and end, regarded as members of the higher economy of God’s 
government. 

From what has now been said, it will appear, that in consider- 
ing the importance of the Sabbath to the perpetuity of free insti- 
tutions, we have only to regard its effect upon their purity, that 
is, virtually and ultimately, upon individual character. 
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Nor, in considering this, is it to be supposed that the purity of 
free institutions will depend solely on any one thing. The life of 
man, simple as it seems in itself, does not depend upon warmth 
alone, or upon air, or food alone, but upon the combined agency 
of them all, and if any one of them should be removed, life would 
cease. So there may be, and we suppose there is, a circle of 
agencies, each of which is indispensable to the life of a free people, 
and it becomes a question for the philosopher and statesman, no 
less than for the-divine, to ascertain what these are. Now what 
we Say is, that the Sabbath, suitably observed, comes within this 
circle. We would not exaggerate its influence; we would detract 
nothing from the value of other agencies—of family government— 
of popular education—of a purified literature. These, and other 
agencies, may come within this circle; but what we now assert, 
what we wish to establish in this discourse, as sustained both by 
reason and by revelation, is, that the Sabbath, suitably observed, 
does come there. 

This position I would now proceed to sustain ; but it cannot be 
done understandingly, unless,‘as everything will turn upon that, 
we still inquire, in a preliminary way, what we mean by a suita- 
ble observance of the Sabbath. That the first day of the week 
will continue to be distinguished in some way, cannot be doubted ; 
but no one can suppose that this, of itself, would secure the proposed 
end. If we would receive practical benefit from the Sabbath, we 
must do by it as we do by anything else which we put toa 
practical test—we must use it for the end for which it was made. 
The day must not be set apart for idleness or vice, but must be a 
— kept in the manner and for the purpose designated by 
God. 

Respecting this purpose of the Sabbath, and the manner in 
which it ought to be kept, I know there are different opinions; 
and if its purpose can be ascertained, the manner of keeping it 
must be also, since any manner would be suitable which would ac- 
complish that purpose. If the Sabbath was given solely with 
reference to the physical well-being of man, then any mode of 
keeping it which would secure physical rest would be suitable. 
If it was given to, man as needing amusement ; or such cultivation 
of the social affections as is found in friendly visits, and in dinner 

arties ; or as needing the relaxation there is in idling or saunter- 
ing abroad, or in reading novels and light literature—then any 
mode of observing it will be suitable which will secure these ends. 
But if the Sabbath was given to man as having a religious nature, 
and derives its chief significance and obligation, its beauty and its 
grandeur, from the relations it implies between man as an im- 
mortal and an accountable being, and that God who made him, 
and redeemed him, and will judge him at the last—then will it be 
suitably observed only as it is observed religiously—in the con- 
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templation of those relations, and in preparation for an immortal 
life. 

But on this point, can any one doubt, who looks at the moral 
state of man as related to a holy heaven, or at such passages of 
the Word of God 2s I have chosen for my text? In this passage 
we find not only national blessings promised in connexion with the 
Sabbath, but a specification, most beautiful and full, of that man- 
ner of observing it with which alone these blessings can be fully 
connected. Here man is plainly regarded wholly as a moral and 
areligious being. It is supposed that he has, and may properly 
have, pleasures and interests of other kinds; but these are to be 
held in abeyance, and the day is to be devoted to honoring God in 
those duties of which he is the immediate object, and to the enjoy- 
ments which flow from a contemplation of his holy and glorious 
character, and of our relations to him. Men are not to do their 
own ways, or find their own pleasures, or speak their own words. 
The meaning of these expressions can hardly be mistaken, and I 
leave them without comment, to be interpreted by the consciences 
of those who are disposed to a lax observance of the day. These 
parts of the text are negative and prohibitory, and present that 
aspect of the Sabbath in which the world generally view it. They 
regard it as a species of Lent, on which. the meats of worldly en- 
joyment are to be abstained from, only that they may be devoured 
the more greedily the rest of the week. Hence it seems to them 
a dull, tedious, unprofitable day. They are at a loss what to do 
with its hours, and exclaim with some of old, ‘‘ When will the 
Sabbath be gone, that we may set forth wheat!’ But the same 
principle is applied here that lies at the foundation of all Christian 
self-denial, which is always the denial of an inferior part of our 
nature for the sake of that which is higher. Men are not com- 
manded to withdraw themselves from their ordinary business, and 
pleasures, and courses of thought, that they may pass into a state 
of vacuity, or as a penance ; but for the purpose of meeting the 
great and essential wants of man as a social and a religious being, 
and of rising into a region of higher and purer enjoyment. There 
are great positive duties to be performed, and high pleasures to be 
enjoyed ; and no Sabbath is ever truly kept, except in the perform- 
ance of these duties and in the enjoyment of these pleasures. 
“If thou turn away thy foot from the Sabbath, from doing thy 
pleasure on my holy day ; and call the Sabbath a delight, the holy 
of the Lord, honorable ; and shalt honor him—then.shalt thou de- 
light thyself in the Lorn.” 

These views do not seem to me to need the sanction of human 
autHority ; but perhaps it will commend them to some who hear 
me, to find them adopted by a distinguished novelist and man of 
the world. “If we believe,” says Sir Walter Scott, “in the 
divine origin of the commandment, the Sabbath is instituted for 
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the express purposes of religion. The time set apart is the ‘ Sab- 
bath of the Lord; a day on which we are not to work our own 
works, or think our own thoughts. The precept is positive, and 
the purpose clear. For our eternal benefit a certain space of every 
week is appointed, which, sacred from all other avocations save 
those imposed by necessity and mercy, is to be employed in reli- 
gious duties. The Roman Catholic church, which lays so much 
force on observances merely ritual, may consistently suppose, that 
the time claimed is more than sufficient for the occasion, and dis- 
miss the peasants, when mass is over, to any game or gambol 
which fancy may dictate ; leaving it with the priest to do, on be- 
half of the congregation, what further is necessary for the working 
out of their salvation. But this is not Protestant doctrine, though 
it may be imitated by Protestant churches.” 

Having thus shown that the perpetuity of free institutions de- 
pends on their purity, and stated what we mean by the suitable 
observance of the Sabbath, I now proceed to show, first, that such 
an observance of this day will infallibly secure the parity and con- 
sequent permanence of free institutions; and secondly, that with- 
out the Sabbath these cannot be secured. 

And that the Sabbath, thus observed, would secure the purity 
and consequent permanence of free institutions, appears, first, 
because it would presuppose a right state of mind towards God. 

There is evidently a peculiarity in the law of the Sabbath, as a 
test of simple obedience, and of a temper generally right towards 
the divine government. Tor obedience to the other command- 
ments, reasons may be found in the obvious interest of society and 
of the individual; but this is so far from being the case with the 
Sabbath, that of all the ten commandments this is the only one 
concerning which the question has been raised whether it was 
moral or positive. This is not because the connexion between 
the violation of this law and its results is less certain, but that it is 
less immediate and obvious. Its sanctions do not come directly, as 
when one puts his hand into the fire; but they come according to 
another general method in God’s natural government, remotely, 
as in the effects upon the social fabric, of intemperance, or licen- 
tiousness, or revenge. Of these, individual instances may seem 
slight, and alarm on account of them may be mocked at; yet 
through them there will gradually steal ina moral malaria that 
will poison and blast everything noble. Thus it is more especi- 
ally with the Sabbath. God has infallibly linked cause and effect 
here, he has plainly revealed that connexion ; yet the chain itself 
which binds them together is often concealed, or revealed only to 
the eye of faith. Hence it is that Sabbath-breaking is what has 
been called a leading sin; it is the point at which men naturally 
break away from God; and when that is fully done, nothing can 
restrain them from any crime, but the absence of temptation or the 
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fear of detection. Under these circumstances, let an individual 
devote the Sabbath to religious duties, public and private, honor- 
ing God and delighting himself in him, and he will show ‘that 
regard to the principle of duty, as such, which will make him a 
ood citizen—a pillar of strength to free institutions. He who 
thus walks humbly with his God, will do justly and love mercy. 

I observe secondly, that such a mode of keeping the Sabbath 
would insure the purity and consequent permanence of free insti- 
tutions, from its effect upon the intellect of the community. 

It ought not to be forgotten that Christ originated, in inseparable 
connexion with the Sabbath, the first great and permanent sys- 
tem of popular instruction that the world had ever known. He 
was himself ‘‘ a teacher come from God,” and one part of his com- 
mission to his disciples was, that they should ¢each all nations. 
True, the object of Christ was higher than mere instruction; it 
was persuasion and moral renovation ; but since the moral and re- 
ligious nature are reached only through the intellect, this neces- 
sarily implies much thought and much knowledge on subjects that 
naturally stir the human soul to its lowest depths. The man who 
knows the only true God, and Jesus Christ whom he has sent, and 
who seeks to apply practically the instructions of Christ, may be 
unable to read, he may know nothing of the classification of 
natural objects on the earth or in the heavens, but his intellect 
cannot be dormant or unimproved. He has a knowledge that is 
life eterna], and that will naturally draw other knowledge within 
its range. And this knowledge is to be made accessible to all 
classes of people. Constrained by the love of Christ, his minis- 
ters are to go out into the highways and hedges, and compel them 
to come in. Nor in doing this are they to employ declz nation, or 
rant, or fanaticism. They are, as Paul did, to reason of righteous- 
ness, temperance, and a judgment to come ; and it is impossible 
that a community should hear these and similar topics treated ear- 
nestly and wisely from week to week, and not come up to that in- 
tellectual elevation which would fit them to be members of a free 
community. An individual may, indeed, as was just intimated, 
have the knowledge of God and of salvation without general 
knowledge; but this could not be the case with a community. 
Wherever there is an enlightened ministry and the instructions of 
the Sabbath, there, as all experience shows, will be schools, and 
the diffusion of general intelligence. The very familiarity with 
the Bible itself, its history, its doctrines, its precepts, its pest 
and its prophe¢ies, implied in a suitable observance of the Sabbath, 
would preclude the possibility of an ignorant people. It is to be 
observed, too, that all knowledge is not, according to a popular 
fallacy, equally related to the well-being of free institutions. 
There is much knowledge, literary and scientific, that may be, and 
has been, the instrument or the ornament of tyranny and vice. 
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But the knowledge drawn from the Bible and the Sabbath, is pre- 
cisely that which is adapted to stimulate and direct the moral na- 
ture. It is that knowledge of duties and of rights which is essen- 
tial to virtue, and which is needed in connexion with it as the 
foundation of free institutions. Hence a people who keep the 
Sabbath as did our Puritan Fathers, attending church and studying 
their Bibles, not only may be, but will be, a free people. No 
ower on earth can enslave them. 

But thirdly, such an observance of the Sabbath would insure the 
purity of free institutions, by its elevating, and softening, and har- 
monizing effect upon the feelings of men. 

In the present state of the earth, and of the moral nature of man, 
labor is necessary, and is for his good ; but in itself it is an evil, 
and as stimulated by avarice or as enforced by necessity or by 
power, it has been one great cause of the degradation of the race. 
Constantly enforced, it must deteriorate alike the body and the 
mind. But let now this burden be removed one day in seven, as 
recognising not merely the physical wants of man, but his spiritual 
capacities and his higher affinities, and who can estimate its elevat- 
ing effect? It places him at once in new relations. Let him, if 
need be, go down and toil six days in the mine of worldly gain,— 
it may be his duty, and God may be with him there,—but on the 
seventh, let him come up and breathe a purer air, and dwell in the 
sunshine of a brighter light. Let him see that he has interests 
higher than those of earth, and that God has given him time to 
attend to those interests which no man has a right to take from 
him, and he feels at once that he is recognised as a child of God, 
and an heir of immortality. The very stillness of the Sabbath 
then becomes the voice of God, speaking to his heart of that sym- 
pathy which ke feels for the transient and feeble races of time. 
He rests, after the example of God. He remembers that Redeem- 
er who on this day rose from the dead, and that heaven to which 
he has ascended, of which the Sabbath is at once a type so beau- 
tiful, and for which it is a means of preparation so necessary.’ And 
now let this stillness be broken by the sound of the Sabbath-bell ; 
and having put off the garments and the soil of labor, let him go 
up with that outward purity, and that seemliness of appearance, 
which comport with the purity and order of divine worship, and 
let him unite with his family, and neighbors, and with the great 
congregation, in the services of God’s house; and there is some- 
thing in this outward decorum, in the reverent posture, in the 
voice of prayer, and in the notes of sacred praise, that is softening 
and humanizing, that must touch the feelings, and modify the as- 
sociations, and tend to remove what is coarse and unseemly in the 
general deportment. Hence, what is called the rabble, is never 
composed of those who habitually attend a Protestant church ; 
and where all should do this, there would be no rabble. 
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It is, however, with the harmonizing, still more than with the 
elevating and softening tendencies of the Sabbath, that our argn- 
ment has to do. When men come together as the children of a 
common parent, bound alike to the grave and to the judgment 
seat; when they enter into the presence of that God, before whose 
eternity human life is but a point, before whose greatness all hu- 
man distinctions are inappreciable, upon whose bounty all are 
equally dependent, and whose mercy, as sinners, all equally need 
—ithey must seem to themselves and to each other to stand upon 
the level of one common humanity, and there will be a powerful 
tendency to produce that feeling of brotherhood—of equality and 
affection—which lies at the foundation of our institutions. The 
rich and the poor meeting together under circumstances to make 
them feel that the Lord is the maker of them all, the rich will be 
humbled, and the brother of low degree will be exalted ; pride and 
envy will be felt to be equally out of place ; hostile and rancorous 
feelings will be subdued ; he that is seeking to be forgiven his debt 
of ten thousand talents, will forgive that of a hundred pence. 
Surely if the Sabbath, thus kept, had been devised for the purpose, 
it could not have been better adapted than it is to promote that 
spirit of kindness, of equality, of mutual forbearance and regard, 
pate which the happy working of free institutions so much de- 

ends, 
. But I remark again, that the main effect of the Sabbath, thus 
observed, upon the purity and consequent perpetuity of free in- 
stitutions is to be found in its bearing upon the public conscience. 

This is the point on which everything must turn. Let the 
public conscience be sensitive and enlightened, and the one in- 
dispensable condition of free institutions is secured. This would 
involve knowledge enough for the successful working of such 
institutions, but without this, they can be sustained by no amount 
of knowledge, or refinement, or civilization. But the public con- 
sience is often seared, or perverted, and those evils which pervade 
communities under the sanction of such a conscience, are the last 
to be seen and thrown off by individual virtue. And not only 
may a seared conscience fail to see the enormity of such evils, but 
not seldom does a perverted conscience take sides with them and 
seek to throw over them the banner of right. This has been so 
with war, and slavery, and polygamy, and duelling, and the sale of 
intoxicating drinks. This is so now with many practices sustain- 
ed even inthe church. They would certainly j Aa pear before a 
sensitive conscience fully enlightened by the Word of God. Itis 
indeed wonderful, since the conscience is that faculty in man 
which God intended should control all the others, and since its 
actual power when fully awakened is so great, into what torpor 
and imbecility it may fall, and how it will quietly permit, and 
share in, general enormities that cry to the very heavens. But in 











134 THE NATIONAL PREACHER. 


proportion as the public conscience falls into this state, whatever 
may be the condition of society in other respects, that confidence, 
public and private, whichis its only cement, will infallibly disappear, 
the bonds of social order will be relaxed, every right will be en- 
dangered, and security will be sought at the expense of liberty. 
But, on the other hand, let conscience be sensitive, and it will 
prevent all intentional infraction of right; let it be enlightened, 
and it will prevent all violation of it from mistake. It will neces- 
sarily draw public attention to every abuse in the customs or in- 
stitutions of society, and will gradually so correct public opinion 
as to put an end to those abuses. ‘The law of reason and con- 
science in the individual, will take the place of the law of the 
land as a formal precept armed with an external force, and society 
will become instinct with a principle, which, in securing to every 
man his rights, will necessarily secure to him the largest practica- 
ble or desirable liberty. 

But while this office and importance of the conscience cannot 
be denied, we shall look in vain to human wisdom for any insti- 
tution or arrangement designed to render it enlightened and sen- 
sitive. Hence its perversion and torpor among heathen nations, 
and the striking fact, that, where no Sabbath and its accompanying 
light has not existed, no instance can be pointed out in which an 
established moral evil has been attacked and removed on moral 
grounds. Who ever heard of a case among heathen nations in 
which infanticide, or polygamy, or lying, or slavery, having once 
been incorporated into the institutions and habits of a nation, has 
been attacked and eradicated through the native light and power 
of the conscience of its people? Who expects to hear of such a 
case? But that the Sabbath cannot be religiously observed by a 
people having the Bible in their hands, without improving the 
conscience, is obvious from the very nature of the case. Reli- 
gious instructions and services, both in public and in private, 
elucidate and enforce those rights of God and those duties towards 
him, which must include a regard for every right of a fellow-crea- 
ture which he has constituted, and a performance of every duty 
which he has commanded. The Sabbath, therefore, is God’s in- 
stitution for trainmg the moral nature of man. It is his appointed 
school-day for the race, that they may learn lessons of piety and 
moral goodness ; and what sight can be more beautiful or sublime 
than that of the whole race sitting at the feet of Jesus and hear- 
ing his words? Then should they know that highest of all free- 
dom with which the truth makes men free; then fraud and op- 
pression would cease; then every individual would understand 
his duties and his rights; and society, presenting thus, from week 
to week, an even surface for the impress of divine truth, would be 
enstamped with the image of heaven. 

But since civil freedom is so great and high a result, it may seem 
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to some strange that it should be secured by an observance of the 
Sabbath and a cultivation of the conscience, in which that result is 
not directly contemplated. But this is only in accordance with a 
great principle, which we find recognised everywhere in the works 
and in the Word of God, that incidental advantages are always best 
secured by aiming at the highest possible results. Thus, in a plant, 
he who should obtain the blossoms and the fruit, would of course 
have the fragrance and the leaves. Thus, physical well-being is 
best secured by that exercise which is sought for a further end. 
Thus, he who seeks first the kingdom of God and his righteous- 
ness, shall have all other things added unto him. Thus, he who 
would find his life, must lose it. Thus, it is always the highest 
expediency to do right. Thus, when the Sabbath is kept holy, 
every physical and intellectual advantage connected with it is 
most fully gained ; and thus, when man is trained to become a citi- 
zen of heaven, he will be best fitted to be a good citizen in a free 
republic. It is indeed a high evidence that both the Sabbath and 
free institutions are from God, that they hold the same relation to 
something beyond themselves, that the chrysalis does to the 
winged insect, or that the twilight does to the full day, and that 
free institutions may be gradually merged and lost in the perfect 
government of God, as the light of the Sabbath may fade into the 
light of heaven. 

Having thus shown that a suitable observance of the Sabbath 
would ensure the purity and permanence of free institutions, it 
only remains to show, as was proposed, that without the Sabbath 
these cannot be secured. 

The question here is, not whether a people who had never 
known the Sabbath, but who had days set apart for religious ob- 
servances, and in whom the spirit of reverence should be cultivat- 
ed in connexion with a false religion, could sustain free institu- 
tions in their purity. Probably the very imperfect, and turbulent, 
and comparatively transient freedom of Greece and Rome would 
be all that could be reached under such circumstances. But the 
question is, whether these institutions could be sustained by a na- 
tion nominally Christian, who should reject the Sabbath ? 

And here we must keep steadily in view the contrast between 
free institutions, and others, as related to moral culture and influ- 
ence. Lect the forces of despotism be well organized, and every- 
thing be subject to minute inspection, and a certain formal and 
unproductive order—the order of stagnation and of death—may be 
preserved all the better for the absence of that general culture and 
elevation which would fit man for freedom. But a free govern- 
ment, in the last analysis, is self-government. It is simply be- 
cause men will preserve order, “ respect the rights of others, 


of their own accord, that they do not need soldiers to go- 
vern them. But if external force be removed, there is no 
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ground of security but the power of that invisible and eternal law 
which reveals itself in the conscience, and makes every man a law 
unto himself. Make this its key-stone, and the arch will not only 
support itself, but the more it is pressed, the firmer it will be. 
Hence everything that weakens moral restraint tends to subvert 
free institutions, and hence we affirm that such institutions cannot 
be sustained without the Sabbath. 

And that they cannot, will appear, first, because a rejected Sab- 
bath would of itself become a powerful means of corruption. 
Clearly it could never be reclaimed to the same uses as ordinary 
days; and if the sanctions and restraints of religion were wholly 
withdrawn, it would become for the whole nation a day of idle- 
ness, with its consequent temptations and vices. It would be the 
day for the roll-call and general muster of every division in the 
army of sin, and would do more to undermine free institutions 
than all the other days of the week. ‘There are portions of this 
country now, where there is far more wickedness on the Sabbath 
than on any other day ; and what shall prevent this city, or any 
other city, from becoming like Paris, where—and I wish the fact 
to be noted—a more numerous police is always abroad on the 
Sabbath. 

But again, the same thing will appear from the peculiar relation 
which the Sabbath holds to many of those means and agencies on 
which the moral elevation of the community depends. This is 
not, as is sometimes said, the relation of cause to effect, or of the 
foundation to the superstructure; but that of an essential condi- 
tion, without which the effect could not take place. This relation 
does not make the Sabbath less important, but it may prevent its 
importance from being seen. Anend can no more be accomplished, 
unless certain conditions be complied with, than it can unless cer- 
tain causes act; and between these there is a broad distinction. 
The cause of the ignition of powder is the spark, its condition is 
that the powder be dry. The cause of the movement of the ship 
is the wind, its condition is that it should be afloat. The cause of 
the falls of Niagara is gravitation, its condition is the fluidity of the 
water. If some Archimedes were to move the world, the cause 
would be the force applied, the condition, a place where he might 
stand. Of itself, the condition can do nothing, and it may be as 
essential to evil as to good. The ocean may be there and no ship 
float upon it, or the ship may bear the black flag of the pirate ; 
still without the ocean as a condition, we could not have the 
wealth and benefits of commerce; without a place to stand on, the 
world can never be moved. 

Now it is back, among the great essential conditions of moral 
well-being, that God has placed the Sabbath. It is as the soil to 
vegetation ; itis the place where we must stand to move the 
moral world, and without it the wants of man as at once a social 
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and religious being cannot be met. Destroy the Sabbath, and 
there can be no stated and public recognition of God, and commu- 
nities would never unite their sympathies before him as the chil- 
dren of one common parent. Public worship, with all its elevat- 
ing and purifying associations, would cease. The pulpit would 
be silenced ; revivals of religion would be unknown ; every Sab- 
bath school and Bible class in Christian and in heathen lands 
would be disbanded; Christian instruction in families would be 
diminished, or cease altogether ; those great benevolent institutions, 
whose interests are linked in with the Sabbath, and are cherished 
chiefly in connexion with it, would languish and die; and every 


_ obstacle would be removed to the setting in of one unbroken tide 


of worldliness and of ungodliness. 

Has the true place of the Sabbath now been assigned to it? If 
so, I may observe again, that free institutions cannot be preserved 
without it, because the rejection of the Sabbath would be virtually 
a rejection of God himself. 

It is very much from its recognition of the Christian Sabbath, 
that our government is known as a Christian government. Let 
legislative bodies sit, and judicial processes go on, on the Sabbath 
as on other days, and the chief bond which connects the govern- 
ment with the Bible and with the Christian religion would be 
sundered. Such a course would be, and it would be so regarded 
by Christendom, a national rejection of the Christian religion and 
of the authority of the God of the Bible. But, to say nothing of 
special judgments, which would assuredly come, no dream can be 
wilder than that of the possibility of free institutions among a peo- 
ple who should, either nationally and in form, or by silent acquies- 
cence, reject the authority of God. ‘Of all the dispositions and 
habits which lead to political prosperity,” says Washington, “ re- 
ligion and morality are indispensable supports.”” Again he says, 
“Let us with caution indulge the supposition, that morality can 
be maintained without religion. Whatever may be conceded to 
the influence of refined education on minds of peculiar structure, 
reason and experience both forbid us to expect that national mo- 
rality can prevail in exclusion of religious principle.” This 
would not only remove all restraint now connected with the idea 
of God, but, what would be equally fatal, all the attraction and 
excitement and high assimilative influence by which alone man 
can reach his true end. If the current of human life is to flow 
evenly, it must move on and connect itself with God and with 
eternity. The infinite alone is its ocean; and when it feels the 
attraction of this, then its water is clear, and flowers spring up 
along the banks. But let infidelity cast a dam across these waters, 
and they will stagnate and set back, and the surface of society 
will become a moral morass, breeding pestilence anddeath. Here 
isno middle ground. The rejection by a moral being of his es- 
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sential good, necessitates the choice of essential evil. Man is not 
as a tree, which a Chinese gardener can dwarf without deforming, 
The immortal energies will well up, and if they do not flow in 
right channels, they must in those that are wrong. Wherever 
there are capacities groping in vain for their object, or there is the 
sad consciousness of baffled energy setting back upon itself, there 
will be either some form of melancholy, or the recklessness of 
vice. Hence the rejection of God not only does violence to the 
dictates of an enlightened understanding, but to those intuitive con- 
victions belonging to the very nature of a rational and moral being, 
through which, far rather than by his understanding, man is linked 
to the divine government, and from the operation of which, how- 
ever perverted, his nature must ever be essentially religious. But 
to suppose, when violence is thus done to the nature of man in its 
very sanctuary, when the sanctions of obligation, and the central 
idea that makes of the race one family having a common Father, 
are removed, that men will ever respect the rights or fulfil the 
duties implied in free institutions, is utter folly. Every form of 
evil must follow the rejection of God. 

I observe once more, that the necessity of the Sabbath to free 
institutions, may be seen from the character and sources of the 
opposition that has been arrayed against it. Here Pilate and 
Herod become friends. Here infidelity and formalism, despotism 
and anarchy, join hands. The Sabbath elevates man, but it has 
ever been the policy of civil, and especially of spiritual despotism, 
to prevent that true intellectual and moral elevation which would 
render the people capable of liberty, by amusing them with shows 
and sports, and by giving them license to indulge themselves in 
their lower and vicious propensities. Hence the enormous ex- 
pense lavished by the Roman emperors upon theatres and gladia- 
torial shows. Hence the present carnivals and shows at Rome, 
and the fact that the Sabbath is nowhere kept holy where popery 
is prevalent. It cannot be. This policy of those who keep them 
in subjection, the people do not, in general, perceive. They are 
both pleased and degraded by the license granted them, and at the 
same time their intellectual and moral natures are so controlled, 
that they either become infidels or superstitiously and fanatically 
attached to forms. It is as it was of old. ‘* The prophets pro- 
phesy falsely, and the priests bear rule by their means, and my peo- 
ple love to have itso.” Ah, yes! and well might the prophet 
add, ‘¢ and what will ye do in the end thereof?” But though the 
people have generally fallen into this snare, there is yet one in- 
stance in which they did not, and the temper manifested by their 
civil and ecclesiastical rulers showed how vital they felt this point 
to be. During the progress of the English reformation, the true 
place of the Sabbath began to be more clearly seen, and the con- 
test between the enemies and the friends of civil liberty often 
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turned upon this. Indeed it is remarkable that God intrusted the 
standard of true liberty only to the hands of those who had 
already learned to honor his Sabbaths. At one time even the jus- 
tices of the peace, and the judges of the courts, attempted to sup- 
press the wakes and sports which had been prevalent in the times 
of popery-. This was resisted by the higher authorities as inter- 
fering with ecclesiastical jurisdiction. The justices then “ signed 
an humble petition to the king,” in which they declare that “ these 
revels had not only introduced a great profanation of the Lord’s 
day, but riotous tippling, contempt of authority, quarrels, murders, 
&c., and were very prejudicial to the peace, plenty, and good go- 
vernment of the country,” and therefore they pray that they may 
be suppressed. ‘This petition was not regarded, and, says the his- 
torian, ‘‘ to encourage these disorderly assemblies more effectually, 
Archbishop Laud put the king upon republishing his father’s de- 
claration of the year 1618, concerning lawful sports to be used on 
Sundays after divine service, which was done accordingly.”” This 
declaration the ministers were required to read from the pulpit, and 
those who refused, as many did, were turned out of their places. 
“ How many hundred godly ministers in this and other dioceses,” 
says a writer of that day, “have been suspended from their 
ministry, sequestered, driven from their livings, excommunicated, 
prosecuted in the high commission, and forced to leave the king- 
dom, for not publishing this declaration, is experimentally known 
toall men.” Riotous tippling and profaneness were nothing, but 
a conscientious desire to honor the Sabbath could not be tolerated. 
Here we see the opposition to the Sabbath, of despotism and for- 
malism; the opposition of infidelity and anarchy showed itself in 
the French revolution. Infidelity is of course opposed to the Sab- 
bath ; and, so far as I know, non-resistants and no-government 
men now are almost universally opposed to the Sabbath, and make 
it the object of their special and virulent attacks. Now when we 
see the battle raging so often and so hotly around this battlement 
on the walls of freedom, we may estimate its importance in the 
eyes of the enemy. They feel that if they can gain this, their 
triumph will be sure. 

Is it true, then, that the Sabbath, religiously observed, holds 
such a place in that circle of agencies on which the well-being of a 
free people must-depend, that it would certainly secure to us the 
unspeakable blessings of that fair inheritance which has come to 
us through the vlcing: and blood of our Fathers? Is it true, 
that it must be a pillar in every social fabric where freedom can 
dwell, and must hold such a relation to the whole, that if any 
Sampson of infidelity could pluck it away, the whole structure 
would come down in ruins? Then are we appealed to, by every 
consideration which can move a patriot or a Christian, to do what 
we can to uphold this sacred institution. This is not, as many 
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seem to suppose, an institution slightly connected with the other 
arrangements of God. It may seem so at first, but trace its con- 
nexions and you will find it inseparably blending with all the 
arrangements of God for the elevation and well-being of man. Its 
law of rest is enstamped even upon the physical organization of 
all beings capable of labor, whether of body or mind, and in its 
simplicity and variety of adaptation, like the air, and the light, and 
the water, it bears the evident impress of the hand of God. How 
simple! and yet while it meets the wants of the exhausted animal, 
how evidently was it ‘‘ made for man” in all conditions and in al] 
his relations! How perfectly is it adapted to the laboring man 
in his toil, to the young man in his temptations, to the business 
man in his perplexities, to the scholar in his exhausting processes 
of thought, and to the statesman as bearing the burdens of public 
life! How is it adapted to families, consecrating home, and giv- 
ing opportunity for family instruction; how to communities, as 
the individuals composing them are related at once to each other 
and to God, and as needing opportunity both for private and public 


. devotion! How does it blend the social and the religious nature 


of man, and fit him for a social heaven! How is it related to the 
Bible, as a book requiring study, and so time for study! How 
does it connect man with the past, by constantly reminding him of 
that great event which it commemorates ; how with the future, 
by its glimpses and foretastes of that heaven which it typifies! 
Kept as God commanded, it would improve the individual man, 
physically, intellectually, morally. In his social relations, it would 
secure purity and harmony;; in his civil relations, security and 
freedom. It would unite man to man, and all men to God. 
Surely, whatever he may intend, he who fights against the Sab- 
bath, fights against the best interests of his race, and against God 
himself. Surely this Association is engaged in a work of piety 
and of patriotism in making known the will of God on this subject. 
This connexion of the Sabbath with civil liberty, and with 
every earthly interest of man, I would especially urge, at this 
point, upon the attention of civilians and statesmen. Let them 
understand it, and if not as religious men, yet as patriots, they 
will honor this day, from the honest convictions of their own 
hearts; let the people understand it, and they will see to it that 
no man, whatever may be his talents, or his party, shall have their 
favor, who will disregard an institution so vital to their welfare. 
And this leads me to say finally, that while the Sabbath is thus 
adapted to man, at all times and in all circumstances, there is much 
in our present position, as related to free institutions and to the 
hopes of the world, which calls upon us for special interest in this 
cause. While, for reasons already indicated, there are always 
peculiar temptations to violate the Sabbath, and we are to expect 
at this point the first, and not the least violent onset of the ene- 
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mies of freedom and of religion, there is also much in the cir- 
cumstances, especially of our western and southern population, 
scattered as they are, with imperfect means of education, and 
little organized into societies, which must tend strongly to 
the desecration of this day. There is, too, pouring in 
upon us with prodigious and unexampled rapidity, a foreign 
population not trained in the school of freedom, and if they 
regard the Sabbath at all, having generally low views respect- 
ing it. This population is of different nations, and languages, 
and sects, and being clothed at once with political power, 
and spread over the whole breadth of the land, it must enter, 
as a modifying if not a distracting element, into all our poli- 
tical and religious combinations and movements. This heteroge- 
neous mass is taking possession of a country of exhaustless fertility 
and of boundless resources, and is sitting down under a govern- 
ment where there can be no effectual barrier between the people 
and their immediate will. If now we add to these characteristics 
peculiar to this country, those of the age—the general activity of 
mind, the triumphs of science and invention, the power of the 
press, the wonderful means of communication, and the facility 
with which vast masses may be concentrated at various points— 
we must feel that the elements are combining which shall prepare 
the way for scenes such as this world has never witnessed. At 
present, the urgency of want, the facilities for enterprise, the new- 
ness and vastness of the country, may conduct harmlessly off the 
elements of evil. But when the population shall become dense, 
and its tide refluent, numbering, as soon it must, its hundred mil- 
lions; when wealth and the arts of luxury shall be increased ; 
then, what complexity of interests! what prizes for ambition! 
what means of corruption! Then, let the political heavens be- 
come black, let the storms of passion be raging, and the waves of 
faction be heaving and tossing over this mighty ocean; and there 
is no human power that can prevent the bark of our liberties from 
foundering and going down. Then will the sun of the brightest 
morning that ever dawned upon the earth set in storms and in 
blood. No! no human power can prevent this. If prevented at 
all, it must be by that God, “‘ which by his strength setteth fast the 
mountains; being girded with power: which stilleth the noise of 
the seas, the noise of their waves, and the tumult of the people.” 
Our hope is in Him, in his word, in his ordinances, in his Sab- 
bath. Let God be honored in these, and all will be well. Let 
the Sabbath sun, as he returns, look down upon these multi- 
tudes going up, over the hills of New England, and the prairies 
of the West, to worship together—to listen to the voice of God, to 
unite in prayer, and in sacred praise—and the purity and perma- 
nence of free institutions will be secured. The “ people shall be 
all righteous,” and “ shall inherit the land for ever.” 
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SERMON CCCCLI. 


BY REV. DR. HUMPHREY. 





WAITING FOR A REVIVAL. 


Though the vision tarry, wait for it; because it will surely come, and will not 
tarry.—Hae. 1., 3. 


Ir is to be feared that during the great spiritual drought which 
has parched the land, and been wasting the churches for more 
than “three years and six months,’? many professed Christians 
have been waiting for “ the heavens to pour down righteousness,” 
very much as stupid sinners.wait for the Lord to come and awaken 
and convert them. They act as if they had nothing to do and 
almost nothing to say, either to God or man about it. They fold 
their arms, and trust that in his own time God will again visit his 
people, and ‘ pour us out a blessing till there shall not be room 
enough to receive it.”’ 

There is a true sense in which we ought to wait for revivals, 
and there is a false and ruinous sense, in which but too many do 
wait for them. What, then, does waiting, in the true and proper 
sense, imply ? 

1. It implies a sense of need. As the Christian, who in a time 
of great spiritual declension is sufficiently awake to look round 
upon the desolation, “ his eye affects his heart.”” He sees “ how 
the ways of Zion mourn.” He sees how the young are growin 
up and coming upon the stage without religion, while the fathers 
and mothers in Israel are passing off. With deep concern he 
watches the tide of worldliness and irreligion as it rises higher and 
higher, and threatens to sweep away what of vital, active piety, 
there is still left, from the face of the land; and he feels that no- 
thing but the Spirit of God can arrest it. Then it is that he begins 
in humble dependence to look up, and wait for a revival. 

2. Waiting for a revival implies desire. There is no consistency 
or propriety in saying that we are waiting for the outpouring of 
the Spirit, if we feel indifferent about it. And I apprehend that 
there is at the present moment a great deal more of this indifference, 
of this spiritual apathy in the churches, than the majority of pro- 
fessors are aware of. We are liable to deceive ourselves in ima- 
gining that we feel much more than we really do. How many 
among us say that they desire to see God’s work revived, perhaps 
that they desire it more than anything else, while they give no 





a Re EEO 








ate ret tee let 








ao wv 


-F- Dee he er 


3a O~ 


— OO MUS ee CD 


~~ 


wm 


-_>s 


, 


——_— —. 











WAITING FOR A REVIVAL. 143 


evidence of it? Desire, where there is anything to be done for 
the attainment of an object, begets effort; but what are they doing 
to “prepare the way of the Lord?’ Let not the stupid, worldly 
professor flatter himself, that he is waiting for a revival of religion, 
while he has no real desire for it. If he had, he would shake off 
his sloth and make the desire known, not in cold professions, but 
in the use of such means as God has appointed. 

3. Waiting for a revival implies expectation. When we wait 
for the coming of a friend, it is with some degree, at least, of ex- 
pectation. We might greatly desire to see him, and to have 
him come immediately ; but if we did not expect him at 
all, any more than we do that summer will come in mid winter, it 
could not with any propriety be said that we were waiting for him. 
No more can it be said that any one is waiting for a revival, if he 
has no expectation that the Son of Man will come in his power 
and glory. Is not there reason to believe that many prayers are 
daily offered up for the speedy revival of God’s work, by church 
members, who do not expect it at all? Nothing would astonish 
them more. Everything looks dark and discouraging. They 
pray by rote. ‘They expect no immediate answer to their prayers. 
They are not waiting for the blessing in any proper sense. If it 
is — to come, it is a great way off—much too far off to be ex- 

ected. 

. 4. Waiting for a revival implies the use of all the means which 
God has appointed for bringing down the blessing, and hastening 
the time. Among these, prayer holds the most prominent place. 
With God is the residue of the Spirit. It is his prerogative to 
“rain down righteousness ;”” but ‘¢ he will be inquired of.” He 
expects that if his children want the blessing, they will ask 
for it, and that they “ will give him no rest ;” and most assuredly, 
if they do not faint, if they are “not faithless but believing,” he 
will hear and answer and show mercy, “ though he bear long with 
them.” Religious conference, also, under the divine blessing, 
prepares the way for a revival. Thus “they that feared the Lord 
spake often one to another, and the Lord hearkened and heard.”’ 
It is when Christians are engaged in religious converse, that ‘ their 
hearts burn within them.” 

Nor do those who really wait for a revival content themselves 
with speaking to one another on the subject. They turn to their 
impenitent friends and neighbors, and earnestly exhort them ‘to 
flee from the wrath to come.’”? Their daily prayer is, ‘‘ Lord, 
what wilt thou have us to do?”’ And it is their aim and endeavor 
to act in the spirit of this petition. 

Reader, is it yours? Are you waiting for a revival? Do you 
see and feel the need of it? Do you earnestly desire it? Do you 
expect it? Do you fervently pray for it, with an humble reliance 
on God’s great and precious promises ; and are you faithfully using 
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all the means of his appointment? ‘ We are in a great strait.” 
The churches at large are in a consumption ; and if God do not in- 
terpose, they will die. O, when will “ the years of his right hand” 
return? When will Zion again rise and shake herself from the 
dust? ‘ Hath God cast off his people whom he foreknew?”’ Are 
his mercies clean gone forever? Will he be favorable no more? 
‘¢ He will be gracious. He will answer prayer. He will build 
again the waste places.” “ —— the vision tarry, wait for it: 
because it will surely come and will not tarry.”” Already are the 
heavens beginning again to open. Here and there a field is re- 
freshed, and is there not “a sound of abundance of rain?’ ‘0 
Lord, revive thy work in the midst of the years, in the midst of 
the years make known, in wrath remember mercy.” 


ee ee ee 


SERMON, CCCCLII. 


BY THE LATE REV. DANIEL A. CLARK. 





“ For every one that doeth evil, nateth the light, neither cometh to the light, lest his 
deeds should be reproved.”-—Joun 111 ; 20. 


Tue more accurately we are able to judge of men’s motives, the 
more fully do we see the correspondence which exists between hu- 
man conduct and human character. A man’s outward conduct de- 
velopes his creed. ‘* The fool hath said in his heart there is no 
God ;”? and the unbelieving mind finds daily opportunity to show 
forth his infidelity. Men whose hearts are alienated from God, 
have a natural aversion to his truth, as soon as the light of it pene- 
trates the soul. As some wild beasts roam only in the hours of 
darkness, while by day they are hidden in their lair, so the carnal 
mind dreads the light, neither cometh to it, lest its deeds should 
be reproved. 

Why does the evil doer thus hate the light ? 

I answer negatively — 

1. That it is not because'error is more intelligible than truth. The 
entrance of God’s word giveth light. Truth seeks no concealment, 
admits of no obscurity ; while false-hood lives and thrives only 10 
darkness. 

2. Nor is it because error is more easily defended than truth. 
An attorney once said that a man can be eloquent in defending the 
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truth with half the powers which are requisite in order to be elo- 
quent in defence of falsehood. 

3. Wor is it because conscience is better pleased with error than 
with truth. Falsehood is offensive to an honest conscience, nor 
can it cease to be so, except after protracted abuse. 

4, Nor is it because error makes a better character than truth. 
The whole world are witnesses here, that the more conversant we 
are with truth, and the more cordially we embrace it, the more do 
our characters commend themselves to mankind. 

' 5, Nor is it because error makes men happier. Falsehood must 
inevitably be detected. It is a precarious basis for happiness. 
Truth only proves an anchor of the soul sure and steadfast. 

6. Nor does error suit the necessities of the ruined sinner better 
thun truth. Once open the eyes of men to see themselves as they 
are, and they find nothing to meet their case but divine truth. 

I answer positively— 

1. Wicked men hate the light, because it exposes their vileness. 
When the cellar that has been shut up for years is first laid open, 
by the opening of windows and doors, it presents a disgusti 
sight. We wonder how so much filth could have comune 
there. So the dark and wicked heart of man seems unutterably 
vile and loathsome when God’s Word and Spirit enter and illumin- 
ate it. 

2. Wicked men hate the light, because it exposes their danger. 
Sin and its consequences are palpably connected. It is a fever in 
the soul, which of itself is painful. Its presence ensures the cer- 
tainty of misery. It is a leprosy which must eat up the soul, and 
subject it to an eternal death. 

3. Wicked men hate the light, because it shows the necessity of a 
better character. ‘The soul in love with sin is agonized with an 
apprehension of the necessity of reformation. Sinful habits let go 
their hold with wonderful reluctance. ‘They cry out, “let us 
alone,”’ and when they are expelled, they are like those howlin 
demons, who were driven out by our Savior. The contrast whic 
exists between good and bad men is painful to the wicked just in 
proportion as it is perceived. 

4, Wicked men hate the light, because it awakens the fear that 
they will be overcome. They are always found in an attitude of 
defiance. They cherish the most determined hostility to God, 
and treat him as a foe. The entrance of light shows God’s supe- 
riority in goodness and power, while it exhibits the certainty of 
their ultimate defeat. 


REMARKS. 


1. God ranks all who hate and resist the light among evil doers. 
Multitudes pride themselves upon their rectitude of conduct, who 
yet are, in the sight of God, exceedingly wicked. We see men 
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abusing the law of God, which is holy, just, and good. We see 
them abusing the person of God by their neglect of his commands, 
and the disregard of all his wishes. We see them abusing their 
own consciences ; we see them abusing themselves and their fellow- 
men by a course of conduct which tends tg produce misery here 
and hereafter. We see them cherishing a spirit which would mar 
the concord of heaven, and break up the heavenly choirs, and yet 
elorying in their native excellence, and rejoicing that they are not 
as other men. Yet so long as they resist the light, they must be 
regarded as evil doers, and be punished as such. 

2. As men grow in wickedness, we may expect to see them 
growing in hatred of the truth. ‘This may account for the fact that 
so many discontinue the use of the means of grace. 

3. This subject explains the reason that faithful ministers must 
expect persecution. If they make men see their sins, they incur 
odium. The man who loves sin, and will not abandon it, will 
hate the occasion of its constant presentation. 

4. We see the cause of the torments of the convicted sinner, 
and of the horrorsof the dying bed; and also why there will be 
such amazing wrath at the opening of the latter day glory. The 
pouring of truth in all its pungency and power upon the- — 
abused conscience, is like the sunbeam admitted upon the animal- 
culz, who writhe and twist, and then expire. 

5. We see one of the ingredients of eternal woe. Every lost 
sinner will spend his eternity in a blaze of light which will fully 
exhibit his enormity of guilt. ‘There can be no escape from that 
light which was hated and shunned through a lifetime. Convic- 
tion will be thorough, and ever increasing in the bosom of the lost, 
and this will constitute the worm that never dies. 
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SERMON CCCCLIII. 


BY THE LATE REY. DANIEL A. CLARK. 





“There is joy in the presence of the angels of God over'one sinner that re- 
penteth.”—Luxe xv., 10 


Way does the repentance of a sinner occasion such rejoicing in 
heaven? Because 

1. It honors the Divine law and government. The repentance 
of the sinner proclaims to the universe ‘‘ God’s law is good ; his 
government is just and wise; as long as I was in rebellion I 
was in the wrong.” Whenever the tidings of this repentance 
come, a new tribute of respect is paid to the authority of God. 

2. Because it illustrates the mercy and truth of God in Jesus 
Christ. Exhibition is therein made of the glorious designs con- 
templated in the covenant of redemption, and an earnest afforded 
that ‘‘ Christ shall yet see of the travail of his soul and _be satis- 
fied,’ and that all the promises of the Father to his Son shall 
attain their complete fulfilment. 

3. The repentance of a sinner occasions joy in heaven, because 
it displays the power of the Holy Ghost. ‘The third person in the 
Godhead has equal honor with the Father in the presence of the 
angels, His influences are ever hallowed in the estimate of hea- 
venly beings, and to their power are ascribed all the peace, and 
love, and joy, which fill the ransomed soul ; and every tear of peni- 
tence on earth bears new witness to the all-conquering energy of 
the Spirit. 

4 The repentance of a sinner occasions joy in heaven, because 
honor is thus done to the gospel of the grace of God. This was 
given by inspiration of God—the divinely appointed means of light 
and life to a ruined world, the only charter of man’s inheritance 
of the blessedness purchased for him in the sacrifice of Jesus 
Christ. This truth, illustrated and enforced by the Holy Ghost, 
aroused the conscience and sanctified the heart. 

5. The repentance of a sinner occasions joy in heaven, because 
it lessens the number of the army of revolt. ‘There is one heart less 
to pour out evil affections, one mind less to conceive iniquity, one 
tongue less to utter perverseness. Shame and defeat are carried 
into the phalanx of the enemy. Satan and evil men are disap- 
pointed by the loss of one upon whose sympathy and co-operation 
they had relied. 
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6. There is a lost and miserable soul recovered and made happy. 
The sympathies of heaven are kindled into fresh and powerful 
action when a ruined creature becomes the inheritor of such un- 
speakable blessedness as awaits the children of God. 

7. A foundation is laid, moreover, for an endless series of holy 
exertion. ‘The converted sinner becomes at once the minister of 
good to some other soul, and that soul in turn to others still, and 
eternity only can reveal the results of this glorious chain, thus 
created for the transmission of holy influence. 


REMARKS. 


1. How hard must that heart be which does not take pleasure 
in the repentance of a sinner! Such an one could not live in hea- 
ven, where there is always rejoicing over such an event. 

2. He who takes no pleasure in the repentance of a ‘ssinher, 
must in the sight of heaven be regarded as in league with the 
power of darkness. He has no sympathies in common with holy 
beings. 

$ the precious in the view of angels must be a revival of re- 
ligion. If the repentance of one sinner occasions joy, how great 
must be their joy when hundreds turn to God. 

4. The sinner has presented to him a new motive for repent- 
ance. If he will but repent, he can make angels happy. The 
purest and the noblest in the universe are ready to welcome and 
encourage him, as they strike their harps anew and sing the song 
of redeeming love. 

5. ‘The impenitent heart must be a dark spot in the creation of 
God. Angels would not contemplate the change with such de- 
light, were it not that the unsanctified heart is to them the most 
loathsome object upon which they can look. 

6. This subject must rebuke the cold and unbelieving spirit of 
those professors of religion who hardly know whether the conversion 
of sinners would give them joy. It would seem a matter of doubt 
whether there are not some in the church who will feel but little 
sympathy with the hundred and forty and four thousand who will 
be gathered together at the marriage supper of the Lamb; and 
whether they will have any heart to add their cordial Amen to 
those ascriptions of praise which shall ascend to Him that sitteth 
on the throne. 
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